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Reaction to the Reaction
The social position of women is a disputed subject. Matters like religion, politics and philosophy have influenced the view on the purpose and rights of women throughout the ages. On the one hand, these different views are reflected in literature, fiction and non-fiction, which show the views on the purpose and rights of women of that particular period in time. On the other hand, the interpretation of the readership also reflects the views on the purpose and rights of women in that particular period in time. For example, Paradise Lost reflects John Milton’s view, but its readership’s view is reflected in their interpretation of Paradise Lost.
Joseph Wittreich describes three distinct periods in time in which the interpretation of Paradise Lost differs. Before 1700 the patriarchal culture educated women into obedience. “[Women] often [took] on the father’s contemptuous devaluation of and contemptuous attitude for the mother and, by extension, for women as a group” (Kowalski-Wallace 281). Paradise Lost was used for these teachings by the patriarchal culture, emphasising male physical and intellectual superiority over female (Wittreich xiii).
Around 1700 a shift in readership occurred, which led to a reaction to the interpretation by the patriarchal culture. This new female feminist audience, the early female readership, emerged as a reaction to the patriarchal teachings. They argued that Paradise Lost could not be used for these patriarchal teachings, because the text does not provide concrete evidence that suggests the submission of women to men. The ambiguity in Paradise Lost established contradictory views in the epic that could be used against women, but they could also be used in favour of them. The early female readership was, therefore, determined to rescue Paradise Lost from the abuses by the patriarchal culture. They sought to identify themselves and their social position with Eve, focussing on the companionship and harmony that should exist between husband and wife (Wittreich xiii).
Another shift occurred around 1830. Women were beginning to question the validity and reasoning of the interpretation of Paradise Lost by the early female readership. The identification of women with Milton’s Eve was now under attack. Feminism was now focussed on “deconstructing dominant male patterns of thought while reconstructing female experience previously hidden or overlooked” (Wittreich ix). According to this later female readership, women, by identifying themselves with Milton’s Eve, were willingly taking the submissive role. Because Milton’s Eve was born out of a man’s mind and, therefore, the embodiment of the male vision of women, the interpretations of the early female readership were invalid (Wittreich xiii). 
	There are three subjects that display the greatest differences between the views of the patriarchal culture, early female readership and later female readership: the creation of Eve, the physical portrayal of Adam and Eve and the role of knowledge. Each subject will be discussed in a different chapter.
	In the first chapter the creation of Eve will be discussed. Because Adam was created out of earth and Eve out of Adam, the patriarchal culture believes that Adam was closer to God than Eve. Eve was, therefore, worth less than Adam and should be submissive to him (Wittreich 50-51). The early female readership argued that in contrast to Genesis, Milton specifies that Eve was created as a companion for Adam because he was lonely. Because Adam requested her existence, Eve is valuable and should not be treated submissively but with respect (Wittreich 51). The later female readership agrees with the early female readership on the subject of women not being submissive to men. However, they emphasise that Milton’s definition of respect does not entail equality between men and women (Wittreich 52).
	How the intellectual and physical portrayal of Adam and Eve in Paradise Lost determine their equality, or inequality, is discussed in chapter two. Milton portrays Adam as a rational being, while with Eve the focus lies on her physical beauty instead of her mind. According to the patriarchal culture, this difference in focus emphasises male intellectual superiority over the female. This is used as an argument in favour of female submission (Wittreich 84-87). Early female readership does not argue against male intellectual superiority. Instead, they emphasise the vulnerability of women by focussing on Milton’s pportrayal of Eve’s body and manner as delicate and tender. The combination of intellectual inferiority and vulnerability of women show that they should treated gently and should be protected. Husband and wife should, therefore, coexist harmoniously, not by forced submission (Wittreich 87-92). The later female readership reacted strongly against the view of the early female readership. God created both Adam and Eve; Adam and Eve should, therefore, be equal. Milton’s portrayal of Eve as intellectual inferior and vulnerable encouraged willing submission among women, because harmonious coexistence does not mean equality between husband and wife (Wittreich 92-96).
The role of knowledge is discussed in chapter three. Because Eve prefers to acquire information only through Adam, the information she receives is distorted. The patriarchal culture argues that this is not a problem, because a woman should only know that which her father or her husband deems important (Wittreich 10, 105-106). The early female readership argues that, it is indeed not important that Eve receives distorted or partial information as long as Adam protects Eve from harm. Because Adam knows best, he has the responsibility to protect Eve and should act accordingly (Wittreich 10-11, 106-108). The later female readership argues that Adam is too weak to protect Eve from harm, because he is incapable of judging which information is important or not. Adam is also easily persuaded, showing his lack of authority and determination, which are important factors in the protection of himself and Eve. Because Adam cannot protect Eve, she has to protect herself from harm and needs knowledge to do so (Wittreich 11-13, 108-109).




Genesis reads: “And the LORD God said, It is not good that the man should be alone; I will make him an help meet for him” (King James Version, Gen 2:18). Firstly, this quote could be interpreted in two ways. On the one hand, God decided that of every being He created there should be two, therefore, Eve was created. On the other hand, because Adam saw that of every being there were two, he became lonely, therefore, God created Eve. The difference between these two interpretations lies in the motivation of the creation of Eve. Genesis gives the opportunity for both interpretations. Paradise Lost, however, supports the latter rather than the former. In addition, the term ‘help meet’ should be defined. Because Eve is created as a “help meet” for Adam, the definition of “help meet” explains Eve’s purpose. The motivation of the creation of Eve in Paradise Lost and Milton’s definition of “help meet” explain his view on why Eve is created and for what purpose. 
	Genesis gives little information about Eve’s creation and the motivation behind it. Milton fills in these blanks in Paradise Lost, giving the reader information about his opinion on the subject. After Adam’s creation in book 7, Adam is happy at first, but as time passes he feels that all is not right. While naming every animal in the Garden of Eden he discovers what is wrong.
As thus he spake, each Bird and Beast behold
Approaching two and two, … 			[ 350 ]
I nam'd them, as they pass'd, and understood
Thir Nature, with such knowledg God endu'd
My sudden apprehension: but in these
I found not what me thought I wanted still; (Milton 186) 
Discovering that there are two of every animal in the Garden of Eden, a male and female, he realises that for him no mate was created. Genesis has a similar conclusion. “And Adam gave names to all cattle, and to the fowl of the air, and to every beast of the field; but for Adam there was not found an help meet for him” (King James Version, Gen 2:20). Whereas Genesis gives no further information, in Paradise Lost Milton focuses on the loneliness of Adam as the sole reason for Eve’s creation. When God tries to distract Adam by entertaining him with the animals, Adam discovers his incompatibility with the animals. This incompatibility emphasises Adam’s loneliness.
Among unequals what society
Can sort, what harmony or true delight?
Which must be mutual, in proportions due 	[385]
Giv’n and received; but in disparity
The one intense, the other still remiss
Cannot suit with either, but soon prove
Tedious alike. (Milton 187)
Not only is there no mate for Adam, but the animals all seems incompatible with him. If he were to have a mate, she would have to be compatible to him. In a mate Adam seeks “harmony and true delight” which must be given as well as received by both parties. If this interaction is one-sided, it leads to incompatibility and this incompatibility leads to loneliness. According to Milton, God does not understand Adam’s loneliness. This does not mean that Milton believes that God is incapable of understanding nor does it mean that He is flawed. On the contrary, in Milton’s opinion it is man who is flawed and God, who is perfect, cures Adam’s loneliness with the creation of a ‘help meet’, Eve.  
To effectively cure Adam’s loneliness, Eve must be compatible with Adam, meaning Eve has to possess certain qualities. These qualities are Milton’s definition of “help meet”.
Of fellowship I speak
Such as I seek, fit to participate [ 390 ]
All rational delight, wherein the brute
Cannot be human consort; they rejoyce
Each with thir kinde, Lion with Lioness;
So fitly them in pairs thou hast combin'd;
Much less can Bird with Beast, or Fish with Fowle 	[ 395 ]
So well converse, nor with the Ox the Ape;
Worse then can Man with Beast, and least of all. (187)
There are two qualities Eve should have according to Adam. Eve must be “fit to participate all rational delight” and she must be fit to “converse” with. 
The emphasis in “rational delight” lies on “rational”, because it defines what sort of “delight” Milton is referring to. The discussion of the role of rationality in the relationship between man and woman comes from Miton’s The Doctrine and Discipline of Divorse, which concerns his arguments about why rational delight is preferred over carnal delight in marriage. Milton quotes St. Paul’s statement in 1 Corinthians 7:9 “It is better to marry than to burn” (King James Version, 1 Cor 7:9). The burning mentioned here is often translated as carnal lust as Milton points out, but he argues that St. Paul means more than carnal lust. 
but what might this burning mean? Certainly not the meer motion of carnall lust, not the meer goad of a sensitive desire; God does not principally take care for such cattell (​http:​/​​/​www.dartmouth.edu​/​%7Emilton​/​reading_room​/​ddd​/​book_1​/​notes.shtml" \l "cattell" \t "notes​). What is it then but that desire which God put into Adam in Paradise before he knew the sin of incontinence; that desire which God saw it was not good that man should be left alone to burn in; the desire and longing to put off an unkindly solitarines by uniting another body, but not without a fit soule to his in the cheerfull society of wedlock. … who misses by chancing on a mute and spiritles mate, remains more alone then before, and in a burning lesse to be contain'd then that which is fleshly and more to be consider'd; as being more deeply rooted even in the faultles innocence of nature. (Milton 32-33)
Milton argues that the burning is not mere carnal lust, but the need of a mate that is compatible, because a mate who is not would never be able to extinguish the desire that is burning in Adam. This compatibility is the ‘rational delight’ to which Milton refers in line 391 and is the only way to cure Adam’s loneliness (187). In addition, Milton argues that the burning cannot be just carnal lust, because that can be overcome by appropriate diet and exercise.
As for that other burning, which is but as it were the venom of a lusty and over-abounding concoction, strict life and labour, with the abatement of a full diet may keep that low and obedient enough: but this pure and more inbred desire of joyning (​http:​/​​/​www.dartmouth.edu​/​%7Emilton​/​reading_room​/​ddd​/​book_1​/​notes.shtml" \l "joying" \t "notes​) to it selfe in conjugall fellowship a fit conversing soul (which desire is properly call'd love) is stronger then death, … This is that rationall burning that mariage is to remedy, not to be allay'd with fasting, nor with any penance to be subdu'd, which how can he asswage who by mis-hap hath met the most unmeetest and unsutable mind? (33-34)
Milton’s definition of burning as compatibility and love is not a universal one. There are views in which compatibility and love are deemed not necessary. When compared to Marvell’s interpretation of love in “The Garden”, for example, the contrast is great. 
When we have run our passion’s heat,
Love hither makes his best retreat.
The gods, that mortal beauty chase, 
Still in a tree did end their race:
Apollo hunted Daphne so,
Only that she might laurel grow;
And Pan did after Syrinx speed,
Not as a nymph, but for a reed. (1711)
In both myths to which Marvell refers to, those of Apollo and Daphne and Pan and Syrinx, the male is overcome by carnal lust and tries to take the woman by force. Marvell’s definition of “love” is lusting after, which contrasts greatly with Milton’s definition. This shows that to Milton love and lust are not the same and that he considers the latter inferior to the former.
	However, even though Milton places the emphasis on the importance of rational delight over carnal delight, it is important to point out that he does not mean celibacy. Milton never denies that there should be physical attraction or sexual intercourse between husband and wife. For example, one of the possible meanings of ‘converse’​[1]​ in line 396 is ‘to have sexual intercourse with’ (Milton 187). Milton does not deny or abolish carnality, he just prefers rational delight over it. 
	In conclusion, the difference in the motivation of the creation of Eve between Genesis 2:2 and Paradise Lost, shows that Milton believes that true happiness cannot be achieved by a man alone, but only in cooperation with a compatible mate. Adam asking for Eve and demanding that she is compatible with him in order to be able to cure him of his loneliness and thus mending the flaw with which he was created by God, shows that Milton truly values women, but only as a concept. If women do not meet his demands, he considers them useless to a man. 
The patriarchal culture ignores the concept of compatibility between husband and wife which Milton promotes and focuses solely on the argument that Eve was created for Adam, not as a compatible mate, but as a servant. Eve was created for Adam and she should be useful to him. That is Eve’s only purpose (Wittreich 50-51). 
The early female readership focuses on the compatibility between Adam and Eve. Eve was created for Adam, because he needed her. Adam was flawed and Eve was created to mend that flaw, his loneliness. Women, therefore, are created as companions to men, not servants (Wittreich 51).
Because the purpose of the creation of Eve was envisioned by a Milton, the later female readership questions its plausibility. It is not the only view on the creation of Eve and because it is a male view, it is biased. It should, therefore, not automatically be acknowledged as the correct view on the purpose of women (Wittreich 52). 
















The story of Adam and Eve is the main argument in the discussion concerning the equality, or inequality, between men and women. In this discussion the question is raised if men are superior to women or whether men and women are equal. The possibility that women might be superior to men is never raised. The physical creation of Adam and Eve is the same in Genesis and Paradise Lost. God created both Adam and Eve. However, whereas God created Adam out of dust and earth, Eve was created out of Adam’s rib. This difference in creation is an argument in favour of male superiority, because Adam was created first and Eve out of Adam, so she is a diluted version of the original. In contrast, in Paradise Lost Eve is also created from Adam’s rib, but Adam believes that Eve is a better version of himself. God has perfected him through Eve (Milton 191). Although Adam sees Eve as the better version, in Milton’s view Eve is inferior to Adam. In book 4, as Satan is spying on Adam and Eve, the narrator describes Adam and Eve’s physical appearances. 
The image of thir glorious Maker shone, [in them]
Truth, wisdome, Sanctitude severe and pure,
Severe but in true filial freedom plac't; (Milton 88)
The first line mirrors Genesis, because Both Adam and Eve were created in God’s image. The word “filial” refers to a son or daughter. “Fillial freedom”, therefore, refers to the freedom a son or daughter enjoyed. Adam and Eve are here still portrayed as equals, but that quickly changes.
Whence true autority in men; though both [ 295 ]
Not equal, as thir sex not equal seemd;
For contemplation hee and valour formd,
For softness shee and sweet attractive Grace,
Hee for God only, shee for God in him (Milton 88)
Here Adam and Eve are explicitly described as unequal. In addition, Adam is described aa active and Eve as passive. Contemplation and valour are practical skills and can be applied. Being soft and “sweet attractive Grace”, however, cannot. This can be interpreted to mean that Eve’s only characteristic is being pretty. In the last line, the phrase “Hee for God only, shee for God in him” refers to the first argument mentioned in this chapter. Milton here shows that Adam is closer to God than Eve, because she was created out of Adam.
His fair large Front and Eye sublime declar'd [ 300 ]
Absolute rule; and Hyacinthin Locks
Round from his parted forelock manly hung
Clustring, but not beneath his shoulders broad (88)
Only Adam’s head is described here. The “large Front” refers to Adam’s forehead, meaning his mind. “Hyacinthin Locks” refers to Hyacinth, a young man who accompanied the Greek God Apollo in sports. Hyacinth was Spartan, masculine and handsome (Jordan 132). By comparing Adam to Hyacinth, Milton could be emphasising Adam’s masculinity.​[2]​   The “parted forelock” encases his “large Front” emphasising his mind once again. 
In contradiction to Adam’s description, the emphasis lies on Eve’s body and not her head.
Shee as a vail (​http:​/​​/​www.dartmouth.edu​/​%7Emilton​/​reading_room​/​pl​/​book_4​/​notes.shtml" \l "ve" \t "notes​) down to the slender waste
Her unadorned golden tresses wore [ 305 ]
Disheveld, but in wanton ringlets wav'd
As the Vine curles her tendrils, which impli'd
Subjection, but requir'd with gentle sway,
And by her yielded, by him best receivd,
Yielded with coy submission, modest pride, [ 310 ]
And sweet reluctant amorous delay. (Milton 88)
The “golden tresses” refer to Eve’s hair. It hangs like a “vail” not to conceal her body, because before the Fall Adam and Eve were not ashamed of being naked, but it indicates that, in contradiction to Adam’s hair which falls around his forehead, Eve’s hair emphasises her body and not her head. This puts the focus on her entire body and not on her head, nor on her mind. In addition, Eve’s hair is “disheveld,” which indicates that it needs to be tended, just like the garden itself that needs to be tended in order to remain proper. The comparison between Eve’s hair and the garden is emphasised by the use of “Vine” and “tendrils” as similes for her hair. Another contrast between Adam and Eve is the length of their hair. Whereas Adam’s hair does not hang “beneath his shoulders broad,” Eve’s hair hangs “down to her slender waist.” This difference in length implies a difference in authority. Eve’s longer hair points to subjection. However, this subjection must not be forced, but coaxed “with gentle sway.” In addition, Eve must be submissive, but not easily. She must yield “with coy submission” and “modest pride”. In other words, she must not easily subject, but be reserved. The words “modest pride” refer to Eve’s beauty, which often clouds Adam’s mind. For example, when they meet for the first time and Adam is awed by her beauty (Milton 480).	In conclusion, Milton acknowledges and emphasises that Adam and Eve are unequal. Eve is created out of Adam and is, therefore, further from God than Adam. This means Eve is worth less than Adam. In addition, Adam has active characteristics, like his mind and valour, while she only has passive characteristics, like her beauty. Furthermore, Eve’s body, her hair for example, shows that she is created for submission; however, this must not be forced, but gently coaxed. Finally, Eve must easily submit herself to Adam, but must be coy and reserved.  
Milton’s opinion seems to be firmly rooted in patriarchal culture, in which Eve, and therefore women, are further removed from God and worth less than men. They must assume the submissive role and subject themselves to their husband. The difference between the patriarchal culture and Milton is that gently coaxing a women is not necessary, force can be used (Wittreich 84-87).
Early feminist readership also agrees with Milton’s view. Adam and Eve are not equal and, therefore, men and women are not either. Because the early female readership emphasises Milton’s view that a woman should be gently coaxed into submission, this is not considered a bad thing. As long as a woman is not forced into a marriage, but her feelings are carefully considered, it does not matter that husband and wife are not equal (Wittreich 87-92). 
Later feminist readership reacted strongly against the view of the early female readership, because the early female readership willingly took the submissive role. God created both Adam and Eve, therefore they are equal. Men and women should, therefore, be treated equally as well. Furthermore, Milton’s suggestion of gentle coaxing does not mean equality (Wittreich 92-96).







Whereas there is no information in Genesis about Eve’s life in Paradise, it comprises a large part of Paradise Lost. This gives the reader insight into Eve’s personality, habits and challenges. Eve’s quest for knowledge, or her curiosity, is her main challenge and explains Milton’s view on how much freedom a woman should have and the consequences when she exceeds her boundaries. 
	Knowledge plays an important role in Genesis and maybe even more in Paradise Lost. First of all, there are two trees in the Garden with special properties. One is the Tree of Life, which bears fruit which gives eternal life, and the other is the Tree of Knowledge, which bears fruit that gives the knowledge of good and evil. The latter is the tree from which God forbade Adam and Eve to eat. This occurs in Genesis and Paradise Lost. In addition, in Paradise Lost possessing knowledge indicates authority. God speaks to both Adam and Eve personally. The difference in the acquisition of knowledge between Adam and Eve, therefore, does not lie with their source, but in their preferences. Whereas Adam converses happily with God and angels, Eve prefers to only acquire information through Adam. This preference becomes evident in book 8 when Eve overhears a conversation between Adam and Raphael. Adam speaks to Raphael:
What thanks sufficient, or what recompence [ 5 ]
Equal have I to render thee, Divine
Hystorian, who thus largely hast allayd
The thirst I had of knowledge, and voutsaf't
This friendly condescention to relate
Things else by me unsearchable, now heard [ 10 ]
With wonder, but delight, and, as is due,
With glorie attributed to the high
Creator; something yet of doubt remaines,
Which onely thy solution can resolve. (Milton 177)
Adam asks Raphael for information. The thirst Adam has for knowledge is indulged by Raphael. Also note that Adam here asks Raphael for information, because Adam believes that the answer must be given to him and not by his own contemplation, “Which onely thy solution can resolve” (Milton 177). Eve, however, does not share Adam’s thirst for knowledge, which becomes apparent in the following paragraph.
So spake our Sire, and by his count'nance seemd
Entring on studious thoughts abstruse, which Eve [ 40 ]
Perceaving where she sat retir'd in sight,
With lowliness Majestic from her seat,
And Grace that won who saw to wish her stay,
Rose, and went forth among her Fruits and Flours, (Milton 178)
As Adam and Raphael continue their conversation, the reader learns where Eve is sitting, “she sat retir’d in sight” (Milton 178). This phrase is self-contradicting as it shows that Eve sat retired, which means that she is not part of the conversation, but she sat in sight, which indicates that she is within hearing distance. Because Eve is never forbidden to participate in the conversation, it could mean that Eve is willingly not part of the conversation. This interpretation is supported by the following lines: 
Yet went she not, as not with such discourse
Delighted, or not capable her eare
Of what was high: such pleasure she reserv'd, [ 50 ]
Adam relating, she sole Auditress;
Her Husband the Relater she preferr'd
Before the Angel, and of him to ask
Chose rather: hee, she knew would intermix
Grateful digressions, and solve high dispute [ 55 ]
With conjugal Caresses, from his Lip
Not Words alone pleas'd her. (Milton 178-179)
“Yet went she not” refers to leaving Adam and Raphael alone to their conversation. Eve does not leave because she finds the subject of the conversation not interesting, “not with such discourse delighted”, nor because she is intellectually incapable, “not capable her eare of what was high”, but because she prefers to hear the story from Adam instead of Raphael, “Her Husband the Relater she preferr'd, Before the Angel” (Milton 178-179). The reason Eve gives for preferring Adam over Raphael is because she knows Adam will relay the story with kisses and caresses. Eve prefers Adam’s kisses and caresses mixed with the story over Raphael’s plain narration. This raises the question whether Eve desires the information or just Adam.
	There is a downside to Eve’s preference in acquiring knowledge. Because Eve prefers to only acquire information through Adam, the information she receives is distorted or partial. Eve never receives the information directly from the source. Her preference makes her dependant on Adam’s judgement on what he thinks that Eve needs to know or would like to know. For example, Raphael seeks out Adam to warn him that Satan is around and will try to harm them. Instead of worrying about the danger that accompanies Satan’s presence, Adam is easily persuaded by Raphael to dismiss his fears and worries.
To whom thus Adam cleerd of doubt, repli'd.
How fully hast thou satisfi'd me, pure [ 180 ]
Intelligence of Heav'n, Angel serene,
And freed from intricacies, taught to live
The easiest way, nor with perplexing thoughts
To interrupt the sweet of Life, from which
God hath bid dwell farr off all anxious cares, [ 185 ]
And not molest us, unless we our selves 
Seek them with wandring thoughts, and notions vain. (Milton 182)
Adam knows Satan’s origin and the threat he poses, but he also knows that the angels will do everything in their power to protect him and Eve. Adam is, therefore, easily persuaded by Raphael that he and Eve are safe. This persuasion leads to Adam not sufficiently warning Eve against Satan. Adam knows Satan’s whole story, but Eve does not; therefore, she cannot know how dangerous Satan really is. Her judgement is based on false information. This results in her misinterpretation of Adam’s warning as an attack on her freedom, which leads to her defiance of Adam when he tries to restrict her to do the gardening only in his presence. After a long debate, Adam finally relents and lets Eve garden alone. 
Go in thy native innocence, relie
On what thou hast of vertue, summon all,
For God towards thee hath done his part, do thine. [ 375 ] 
So spake the Patriarch of Mankinde, but Eve
Persisted, yet submiss, though last, repli'd. 
With thy permission then, and thus forewarnd
Chiefly by what thy own last reasoning words
Touchd onely, that our trial, when least sought, [ 380 ]
May finde us both perhaps farr less prepar'd,
The willinger I goe, nor much expect
A Foe so proud will first the weaker seek,
So bent, the more shall shame him his repulse. (Milton 205-206)
Adam relenting shows that Adam is flawed. Instead of taking charge and putting his foot down, Adam is overruled by Eve. Possessing the rational capability, Adam knows best and should have acted accordingly by either informing Eve properly or by not relenting. He has the greater mind and, therefore, the responsibility to keep Eve safe. Because of Adam’s weakness, Eve perceives Adam’s warning as a restriction, instead of an attempt to protect her. This is emphasised by her acknowledgement of herself being the weakest and most prone to attack. If she had known Satan’s entire story, maybe she would not have been so eager to prove herself to Adam nor would she have experienced his warning as a threat to her freedom.
	Having spied on their argument, Satan knows Eve wants to prove Adam wrong by showing that she can look after herself. Here Satan sees the opportunity to tempt Eve. After Adam and Eve part to garden alone, the Devil, disguised as a serpent, slithers to Eve to execute his plan to let her eat from the Tree of Knowledge of Good and Evil. Eve offers some resistance at first by informing Satan that she will die if she eats from it. Satan begins his argument:
doe not believe
Those rigid threats of Death; ye shall not Die: [ 685 ]
How should ye? by the Fruit? it gives you Life
To Knowledge, (Milton 214)
The “threats of Death” refer to God’s command that Adam and Eve do not eat from the Tree of Knowledge, because then they will surely die (Milton 186). Milton mirrors the dialogue between the serpent and Eve in Genesis with the words “ye shall not Die” (King James Version, Gen. 3:4). Genesis continues: “For God doth know that in the day ye eat thereof, then your eyes shall be opened, and ye shall be as gods, knowing good and evil” (King James Version Gen. 3:5). Milton mirrors the arguments of the serpent in Genesis in Paradise Lost. The serpent addresses Eve’s desire to prove herself to Adam. Because Eve feels insulted, she wants to prove to Adam that she can be smart as well. The serpent uses this desire to tempt her. He tells her that when she eats from the Tree, she will not die, but she will become all knowing, like God. The serpent uses itself as an example in Paradise Lost  to illustrate that although he ate from the Tree, he did not die. 
(...) look on mee,
Mee who have touch'd and tasted, yet both live,
And life more perfet have attaind then Fate
Meant mee, by ventring higher then my Lot. [ 690 ]
Shall that be shut to Man, which to the Beast
Is open? ...
ye shall be as Gods,
Knowing both Good and Evil as they know.
That ye should be as Gods, since I as Man, [ 710 ]
Internal Man, is but proportion meet,
I of brute human, yee of human Gods. (Milton 214)
Satan as the serpent refers to himself as an “Internal Man” implying that he has become human inside while his appearance remained the same (Milton 214). He argues that if a mere serpent can become like man, than surely Eve, as a human, will become like God. Eve convinced by Satan eats from the Tree. In contrast to Eve who was deceived by Satan, Adam is not. When he discovers Eve had eaten from the Tree and has fallen, he makes a rational decision.
Should God create another Eve, and I
Another Rib afford, yet loss of thee
Would never from my heart; no no, I feel
The Link of Nature draw me: Flesh of Flesh,
Bone of my Bone thou art, and from thy State [ 915 ]
Mine never shall be parted, bliss or woe. (Milton 220)  
Adam knows God could create another Eve from him, but a new Eve could never replace the old one. Because he cannot be without her, he eats from the Tree as well. The words “bliss or woe” emphasise this decision, because they refer to the marriage vow ‘for better, for worse’. 
Milton’s point is that Eve should have taken Adam’s word blindly. Adam knows best and had the best intention in protecting Eve against Satan. Because Eve desired to prove herself she went in search for knowledge that was not acquired via Adam. Instead she found Satan. Because of her disobedience to Adam, man eventually fell. In addition, while Eve was deceived by Satan into eating from the Tree, Adam was not. His decision to eat from the Tree was a rational and considered choice. This shows Milton’s opinion of the intellectual capability of Adam and Eve, and men and women.  
In the patriarchal culture women are first under the authority of their father and when married under their husband’s. Never has a woman the opportunity or necessity to think for herself. A woman should only know that which her father or her husband deem important, because they know best and a woman cannot and does not have to think for herself. Man fell because of Eve’s disobedience. Disobedience is, therefore, not tolerated (Wittreich 10, 105-106). 
The early female readership argues that it is indeed not necessary for women to know everything as long as they are informed sufficiently by their father or husband. Because men know best, they are responsible for women’s safety. It is their duty to keep women safe and act accordingly. The fact that Adam  relented and let Eve garden on her own was Adam’s fault, not Eve’s. Adam knew that Satan posed a threat and he should have put his foot down and forbidden Eve from gardening alone. The whole debate could have been prevented if Adam had sufficiently explained why Satan posed a threat. If Eve had known, she would not have fought Adam, but listened to him and the Fall could have been prevented (Wittreich 10-11, 106-108). 
The later female readership argues that Adam is too weak to protect Eve from harm. He is incapable of judging correctly what is important information and what is not, because he is easily persuaded, first by Raphael, then by Eve. Adam’s lack of authority makes him dangerous to rely on. On the other hand, Eve is flawed as well. Because of her preference, to acquire information via Adam, she has compromised her situation. If she, like Adam had gathered information from its source, she would have been able to judge better. Eve should, therefore, gather information from its source in order to protect herself from harm. She cannot rely on Adam to keep her safe, because he is too weak (Wittreich 11-13, 108-109). 














Milton’s View on Women
Having researched the motivation of the creation of Eve, the physical portrayal of Adam and Eve and the role knowledge plays in Paradise Lost and taken the views of the patriarchal, early female readership, later female readership and Milton on each subject into consideration, it can be concluded that the early female readership reflects Milton’s view best.
Firstly, although Milton’s views are deeply rooted in the patriarchal culture, his views are a moderate version of that culture. The early female readership was a reaction to the patriarchal culture. In Milton’s Paradise Lost they found the arguments to rebel against the patriarchal views on forced submission. The later female readership was a reaction to the early female readership’s definition of feminism. Concluding, the early female readership reflects Milton’s views best, because both were a reaction to the patriarchal culture, whereas the later female readership was not. In addition, Milton and the early female readership focus on compatibility and harmonious coexistence between husband and wife. Neither Milton nor the early female readership focuses specifically on male superiority as an argument in favour of physical and intellectual submission of women, like the patriarchal culture does. Furthermore, unlike the later female readership, neither Milton nor the early female readership focus on equality between men and women. The later female readership attacks both Milton and the early female readership, because both undermine women’s rights and the equality between men and women. Milton does this by portraying a submissive Eve, and the early female readership does this by willingly submit themselves to their father or husband. The later female readership attacks the early female readership’s use of Paradise Lost as an argument to promote women’s rights, because they promoted willing submission of women to men in exchange for harmonious coexistence. Harmonious coexistence between men and women is not the same as equality, therefore, it is wrong. In conclusion, the early female readership reflects Milton’s view on the purpose and the rights of women best, because the early female readership and Milton are a reaction to the patriarchal culture and both focus on compatibility and harmonious coexistence between husband and wife.
Concerning the difference in the motivation of the creation of Eve between Genesis 2:2 and Paradise Lost, the first difference is Adam’s loneliness. For Adam no mate was created by God, unlike for the animals. In addition, Adam was not compatible with any of the other animals, because he could not converse with then, nor could they participate in rational delight. Adam asked God to create a mate who was compatible with him and possessed these two qualities to cure his loneliness. Eve was created out of his rib and became his mate, his help meet. By adding the qualities as a standard which Eve must live up to, Milton shows that not all men and women are compatible with each other just because they are of the same species. They need to be intellectually compatible as well. It is important is to acknowledge that intellectual compatibility does not mean intellectual equality. Eve does not have to be as smart as Adam, she only needs to be able to understand him. This gives insight in the purpose women have according to Milton. Women should be intelligent enough so they can participate in polite conversation, but they are not equally intelligent, nor do they need to be. However, according to Milton, women are necessary, because without them men would be lonely. 
In addition, Milton shows that men and women are unequal with the difference in the physical portrayal of Adam and Eve. The information that is given about Adam’s physical appearance emphasises his rational capability. He is portrayed as a rational being who is capable of applying his intellect practically. In contrast, the information that is given about Eve’s physical appearance places the focus entirely on her body. This contrast between mind and body expresses authority. Because Adam has the superior mind, he is superior to Eve. Milton also focuses on the softness and tenderness of Eve’s body. Although Adam is superior to Eve, Milton emphasises that Eve should not be forced into submission. Because of Eve’s, and a woman’s, delicacy and vulnerability, she should be gently coaxed into submission. Milton shows that, although physically unequal, Adam and Eve, husband and wife, can coexist harmoniously, but not if force is applied.
Finally, Eve’s quest for knowledge explains Milton’s view on how much freedom a woman should have and the consequences when she exceeds her boundaries. Although sources, God and the angels, are available to both, Eve prefers to acquire knowledge only through Adam. Milton shows that it is not necessary for women to be thirsty for knowledge. Men will do that for them. When Eve is content with receiving information only through Adam, both coexist quite harmoniously. According to Milton, it is dangerous for women to search for knowledge which is not acquired via or approved by the husband. When Eve disobeys Adam and gardens alone she falls prey to Satan. If women exceed their boundaries, they will get hurt. 
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^1	  According to the Oxford English Dictionary, “converse” is derived from the latin word “converses”. This is translated as “to keep company with”. This definition is the archaic equivalent of “having sexual intercourse with”.  
^2	  Another reason for referring to Hyacinth could be to mirror Adam’s eventual fall. Hyacinth died in an accident. While accompanying Apollo during sports, Hyacinth was accidentally hit in the head by a discuss that was thrown by Apollo. In Paradise Lost Adam eventually falls, because he eats from the Tree of Knowledge of Good and Evil so he can stay with Eve. Both die tragically.
